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companion volumes seeks a middle ground between the brevity and generality
with which religious traditions are treated in world religions textbooks and detailed,

specialized studies which either assume or ignore a broader historical background
and sociocultural context.

By his own admission the author's method may be classified as "traditional,
Western-style history" in the sense of a "narrative approach" which looks at Buddhism
as a "coherent and comprehensible historical phenomenon" (p. vii). His primary
purpose is to "tell the story of Buddhism in such a way that Western readers may
. . . comprehend and appreciate the beauty, coherence and continuing significance
of the religion" (p. 1). This reviewer believes that Reat has successfully accomplished
his purpose. Buddhism. A History provides the reader with a coherent sense of the
Buddhist tradition from its origins and development in India (Chapters 1-5), to
Sri Lanka and Southeast Asia (Chapter 6-7), through East Asia and Central Asia
(Chapters 8-12), and Buddhism in the West (Chapter 13). This sequential, diachronic,

historical narrative is supplemented by a selected, relatively brief chapter-by-chapter

bibliography, an extensive glossary, a pronunciation guide, and a useful subtopically
organized index. Presumably because the book is aimed at introductory level college

students, the author chose with few exceptions to eliminate footnotes. Given
the relatively detailed nature of the historical narrative, in this reviewer's opinion
selected reference footnotes would have enhanced the value and utility of the book.
It seems somewhat incongruous not to have used footnotes but to have used diacritical
marks on foreign language proper nouns as well as technical terms. Such incongruity-

if it may be so considered is inevitable in a monograph which strives for a middle
ground between a brief introductory survey, on the one hand, and a more detailed,
focused monograph, on the other.
Even as detailed a treatment of Buddhism as this volume is, it must perforce
be highly selective. Buddhologists and students of various Buddhist traditions will
inevitably take issue with what Reat has chosen to exclude from his narrative. In

this reviewer's opinion, to criticize the book for its omissions is unfair to the author's
stated purpose. Reat, himself, does not lose sight of his mission and in this sense
the book is well balanced and clearly written. It is, as it were, a textbook albeit
an ambitious one.

Perhaps the most interesting question to be asked of a monograph such as this
is whether in this postmodern, deconstructed age there is a place for such a "great
tradition" story which privileges the mainstream the elite institutions, the normative

texts, the doctrinal systems and which significantly downplays variety and complexity
not to mention the current hermeneutical issues of gender, class, and the social
construction of reality. To be sure, it might be argued that the two volumes taken

together, the one on history and the other on belief and practice, will provide a
wider purview of a religious tradition than, as in this case, only the one volume
on Buddhist history. Nevertheless, a scholar of the Upanishads may want to take
issue with the decidedly Advaitan reification of the Upanishadic worldview (p. 5);
the critical theorist may blanch at the historical reading of the Buddha in the Pali

Suttas that states "there is no reason to doubt . . . that he [the Buddha] was a
sensitive, intelligent, and privileged young man" (p. 7); and a student of Thai
culture will be perplexed by the idealization of contemporary Thai Buddhism with
no reference to the "contradictions" which are not being accommodated as well as
those which are (p. 128).

As suggested by the above examples, Buddhism. A History, has a normativeness
derived from the way in which the author tells his story. To be sure, each of us
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brings to our distinctive scholarly tasks the normativeness of our own view,
interpretation, theory, or methodology. The normativeness of Reat's monograph
does not derive from a grand theory or a particular interpretative slant but is one
born of the author's purpose-to tell a unified, cohesive story of Buddhism. We
should look at this volume, therefore, as Reat's story of Buddhism intended as a

country-by-country, selective, historical survey of the development of Buddhism as
a "great tradition," a middle ground between a chapter on Buddhism in an introductory
world religions textbook and a detailed, scholarly monograph.
As an admittedly western style history of the Buddhist tradition, Buddhism: A
History differs from Peter Harvey's broader, less historically comprehensive

introduction to Buddhism (An Introduction to Buddhism: Teachings, History and Practice

[Cambridge: Cambridge University Press, 19901) which shares Reat's descriptive
approach, or from Richard Gombrich's more analytical and historically focused study
of Theravada Buddhism in its Indian and Sri Lankan contexts (Theravada Buddhism:
A Social History from Ancient Benaras to Modern Colombo) [London and New York:
Routledge & Kegan Paul, 19881). The new volume by John S. Strong (The Experience
of Buddhism: Sources and Interpretations [Belmont, CA: Wadsworth Publishing
Company, 19951), especially when coupled with the forthcoming revised companion

book by Richard Robinson and Willard Johnson, et al. (The Buddhist Religion: An

Historical Introduction [Belmont, Calif.: Wadsworth Publishing Company]), provides
a less historically linear, less "great tradition" driven, and a more textually based
introduction to the study of Buddhism, which readers may find more challenging but
also more nuanced as an introduction to the study of Buddhism.
DONALD K. SWEARER
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Olivier Roy did fieldwork in Afghanistan in the early 1980s. He carries out
research at the Centre National de la Recherche Scientifique and teaches at the

Ecole des Hautes Etudes en Sciences Sociales, in Paris. His book is about contemporary

Islamic fundamentalist movements and Islamist states as an alternative to manage
Muslim societies. It includes an introduction, eleven well-balanced chapters, a

conclusion and notes (the French edition contains footnotes but is far less elegant
that the superb American one). It is followed by a bibliography and an index lacking

in the French edition (Paris: Esprit/Seujl, 1992). There are no maps in either edition.
The last two chapters (pp. 168-93) concern Shiism and the revolution in Iran
and its foreign policy. The other well-documented case of an Islamist state is
Afghanistan (chap. 9, "Jihad and Traditional Society," pp. 147-67). The author
gives a philosophical approach from his documents on anti-Soviet peasant guerillas
around the dogmatic notion of jihad. There, he explains the organization, mobilization,

and the cultural relationship to violence in Afghan society. This was briefly developed

in Roy's Ph.D. dissertation entitled Islam and Resistance in Afghanistan (Cambridge:
Cambridge University Press, 1986; French edition: Paris: Le Seuil, 1985). In contrast
with the details concerning the concept of jihad in Afghanistan, chapter 5 does not
mention the Algerian neofundamentalists GIA, Islamic Armed Group (pp. 75-88).

